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bad or things are relative and depend on the circumstances. 
A vast majority of Moroccans (90%) says that truth is absolute. 
The same trend was found in Egypt where 74% of the 
respondents agree that truth is absolute. A lower percentage 
of absolutism was found in Syria (65%) and in Lebanon (62%). 
The views of Turkish respondents towards truth as absolute 
were quite different. A majority of Turkish (71%) respondents 
believe that truth is relative and deciding what is bad or good 
depends on the circumstances. Considering that truth is 
absolute was found to differ by demographic characteristics 
especially age and residence. The percentage of respondents 
saying that truth is absolute increases with age. In Syria, the 
percentage among the youngest cohort (15 to 29 years old) 
was 58.9% compared to 83% among the oldest group of 
respondents (65+ years old). Retired respondents in Lebanon 
and Turkey are more likely to say that truth is absolute.  Rural 
residents in Lebanon and Syria and residents of suburbs 
of large cities in Morocco and Turkey are in favor of the 
absolutism of truth. In Egypt, the discrepancy was between 
residents of small or middle sized towns and residents of 
large cities, where 57% vs. 79% of the respondents said the 
truth is absolute. Students in Lebanon, Syria and Turkey are 
less conservative than the general population with a lower 
percentage reporting that truth is absolute. The percentage 
is nearly six points less than the corresponding percentage 
for the whole society (Lebanon 56.5%, Syria 58.2% and Turkey 
22.9%). Another evidence showing the impact of education 
can be illustrated in the significantly higher percentage of 
Turkish respondents with no formal education saying that 
truth is absolute.

Value absolutism can be a determinant for values adopted for 
raising children.  A negative association is suggested between 
value absolutism and 'respect for other cultures'. Viewing 
value absolutism as an explanatory variable for respecting 
other cultures can have its policy implication in modifying 
attitudes through education and media programmes. 

the most important value in raising children (51% vs. 38%). 
This discrepancy, which was absent in Morocco, suggest 
that Egyptians might perceive themselves compared to 
other neighborhood societies, more attached to 'religious 
beliefs' when raising children. This state of mind is reversed 
in Lebanon, Syria and Turkey. When asked about values 
that are important to parents raising children in Europe, the 
larger proportion of respondents from Lebanon, Morocco 
and Syria identified 'independence' as the most important 
value (57%, 37% and 35% respectively) European parents 
emphasis in raising their children. An additional fourth of 
the respondents in the three countries identified 'curiosity' 
as the most important value. In Turkey, the larger proportion 
of respondents identified 'independence' (38%) followed by 
'religious beliefs' (21%) while in Egypt the larger proportion 
identified 'curiosity' (40%) followed by 'independence' (23%).

The gap between the value map of European societies 
and of societies on the southern and eastern shores of the 
Mediterranean is obvious with regard to raising children. This 
gap is quantified for each of the six values as the difference 
between the percentage of respondents reporting that this 
value is the most important one societies in the countries 
on the southern and eastern shores of the Mediterranean 
and in European societies. The larger gaps were in 'religious 
beliefs' and 'independence', reflecting a perceived less 
emphasis in Europe on 'religious beliefs' and more emphasis 
on 'independence'. To compare the magnitude of the cultural 
gap in each country, the sum of the absolute differences was 
calculated. Results indicated a more evident gap in Lebanon 
(149) followed by Morocco (106), Syria (97), Egypt (72) and 
Turkey (61). Results from data collected in European societies 
indicate that parents living in Europe have value preferences 
towards 'family solidarity' and 'respect for other cultures' 
when raising their children. Opinion of respondents from the 
five countries did not reflect a similar value map of European 
societies.   Such discrepancy illustrates the perception gap 
between the countries on the southern and eastern shores of 
the Mediterranean and European countries (Chart 7.3).  

An additional question was asked on the views related to 
whether there are absolute guidelines of what is good and 
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Islam, the West and Modernity

In the context of the dialogue between cultures, the relation between Islam and the West 
is fundamental.  Islam is the common denominator through which the Muslim world 
is represented despite its diversity.  This is a generic concept in which western historic 
imaginary makes a convergence of several unconscious allusions.  This term indicates 'a 
society in which the State is the ruling authority and civil life is ruled by religious norms 
dictated by the Quran'.

Modernity is also a common denominator, pointing towards 'a society based on positive 
law and not just divine law, as well as on legal equality and equality of access to positions of 
political representation'.  Much as Islam is a static representation of a wider differentiated 
and dynamic reality, modernity is the static abstraction of diversified changing realities.  
That is why modernity does not identify with the West and Europe of today.  This is a 
project of societies developed in Europe during the Age of Enlightment and that further 
developed during the period of Positivism.  Its basic principles are crucial for the complexity 
of modern life, effecting changes in all structures that were seen as appropriate to ways of 
living in the past.

If on one hand the Islamic world is facing problems related to the absence of Modernity, 
in terms of individual rights and democracy, on the other hand the West is suffering from 
an excess of modernity.  Rapidity, rationality, decentralisation of production, absence of 
solidarity, anomie of collective contexts, lack of a 'sense of life' in young people: these are 
the new problems of a society which defines itself as post-modern.

The problem of 'Islam and Modernity' does not lie in the opposition of two antagonists 
but encompasses three terms: 'Islam, the West and Modernity'.  Two historical realities 
and a common critical area; a problematic situation where everyone sees the reflection 
of his own defects in the other’s eye; a divided universe where the logic of the world 
capital makes the European West and the Mediterranean peripheral to the hubs of the 
government. When the issue is placed between two terms, it brings about a political 
opposition.  When the same issue is placed between three terms, it calls for a policy of 
solidarity to advance together in a parallel evolution and in shared agreement towards a 
shared objective, even if the starting points and distances to the objective are different.

Countries of the Mediterranean, Europe and of Arab-Muslim culture have a vital interest 
of following a path, different from the one undertaken until now.  One must not forget 
that the European civilization is greatly indebted to Islam.  Western Europe owes much of 
its renaissance to Islamic civilization and time has come to pay back this debt.  However, 
Modernity is not often offered to Islam in ways to promote its equality but rather through 
structures that aim at expressing its submission.

The challenge that awaits us is to build a 'coalition of shared values and interests', avoiding 
that modernity homologates and cancels different cultural identities: A big resource for 
Islam and the West alike.
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Spain - Quarterly on Mediterranean Cultures
With the aim of contributing to research and studies on the Mediterranean, 'Quaderns de la Mediterrània' is a publication 
focused on giving an insight into contemporary issues across the Region.  Produced on a quarterly basis by the Institute 
of the Mediterranean (IEMED), which is based in Barcelona, the journal tackles current events across the two shores of the 
Mediterranean such as mutual perceptions, mass media, migration, shifting values and the sociological, economic and 
political processes of the peoples.  In each issue of 'Quaderns' there is a central dossier which tackles a key subject, as well as 
a series of articles on current events, a collection of pieces on cultural, anthropological and sociological aspects, a selection 
of internet resources and a book review section. In this way, the publication, which has been successfully running since  
its launch in the year 2000, also contributes to debate and discussion on intercultural dialogue issues and the future of 
Mediterranean societies.
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